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Part Three, Question Three
The Mother of God is Queen of All the Angels and Saints,

of Heaven and Earth, and of the Entire Universe
+ + +

202. The state of the question. The Blessed Virgin Mary is
not only mother and mediatrix, but she is our queen, and not
only ofmen alone, but she is even queen of the angels, and, still
more, of all creatures, of heaven and earth, and of the whole
universe.
This could be incorrectly understood if it is taken in an abso-

lute sense, as if the BlessedVirginwere a goddess, for the divine
attribute to rule and exercise sovereignty over the whole uni-
verse belongs to God alone by reason of His nature. Whence,
it cannot be admissible that the Blessed Virgin holds supreme
dominion essentially, but only subordinately and by participa-
tion. For Christ, not only as God but also as man, is king of all
the angels and saints, by reason of His person and by reason
of His works. That is, He is king not only in virtue of His Hy-
postatic Union, but also in virtue of the victory in the work of
redemption and the merits thus acquired, and also in virtue of
the consecration and investiture by the Father, Who instituted
Him king over all the universe. It is not unfitting that the hu-
man mother of God participate in such titles.
Hence, the present question concerns whether or not the

Blessed Virgin can be called queen by merit, and specifically
(a) in what way or in what sense, (b) for what reasons, and (c)
with what certitude this can be held or asserted.

203. The mother of the God-Man, assumed into heaven,
was crowned bymerit and truly and properly is called queen
of all the angels and saints, of all creatures, and of the whole
universe, yet not essentially but by participation, not princi-
pally but subordinately to Christ.

(1) She is truly and properly called a queen. She is not called
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a queen in ametaphorical sense, by reason of dignity and emi-
nence (since she is superior to all creatures by her qualities and
excellences, andbeyondall of themshe is the first and supreme
as would be a prince or king); nor in a broad sense, in which
the mother of a king or wife is called queen; but in a proper
and strict sense, since she is endowed with authority and regal
power, and not merely primacy of honor but true jurisdiction
or dominion, towhich allmust be subject and subordinate, be-
cause her dominion is able to be imposed upon others both to
rule them by right and govern them as subjects.

(2) Not essentially but by participation.Only God is King and
Lord of all creatures absolutely and through His essence. A
creature cannot be king and lord over all creatures or the uni-
verse except by participation in the divine perfection.

(3) Not principally but subordinately. This is so because
Christ, the God-Man, was instituted by God as king of the uni-
verse, to whom all created power, in every age, is subordinate,
and in which they all participate. In the same manner the
Blessed Virgin Mary is also subordinate to this power and can-
not be called queen in the same sense as is the case with tem-
poral affairs (e.g., Victoria of England and Wilhelmina of the
Netherlands), since she always has a king over her: not only
God in eternity but also in time, the man, Christ, who occu-
pies the first place in the reign over the whole universe, and in
whose power and regime she only partakes.
The dignity and regal power of the Blessed Virgin is not only

established by the sound considerations of theology, but it is
also recognized by Tradition and by the preaching and Liturgy
of the Church.1
(i) The Fathers relate this, at first implicitly by acknowledg-

1 SeeDeckers,Het feit vanMaria’s Koningschap, inDe Standaard vanMaria,
1926–1927; Koenders,Maria in den Eeredienst der Katholieke Kerk, Amster-
dam; De Gruyter, De B. Maria Regina, Buscoduci, 1934; Maria Koningin,
inMariale Dagen, Tongerloo, 1935; Garenaux, La Royauté de Marie, Paris,
1935; Nicolas, La Vierge reine, in Revue Thomiste, 1939.
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ing the Mother of God to be elevated over all, and then later
explicitly Mary is called:

Lady: by St. Ephrem the Syrian (III gr., p. 534, 536, 545, 548;
syr. p. 415); St. Sophronius of Jerusalem (Or. de Angel. excel.,
3); St. John Damascene, in De Fide Orthodoxa, IV.14: “For she
became truly the Lady of all created things in becoming the
Mother of the Creator”; and Homily 2 On the Dormition: “It is
fitting that we should exalt her who is above all created things,
governing them as Mother of the God who is their Creator,
Lord, and Master.”; St. Germanus of Constantinople (Homily
2 On the Presentation; Homilies 1 and 3 on the Dormition; in S.
Zonam).i

Queen by pseudo-Methodius (Sermon on Simeon and
Anna); queen of all things by St. Germanus of Constantinople
(Homily 1 On the Presentation); clearly one to be queen by St.
JohnDamascene (Homily 3On theDormition);queenof thehu-
manrace, queenof allmenby St. AndrewofCrete (Homily 2 and
3On theDormition); queen of the all things, queen of peace, con-
ciliatrix by St. Tarasios (On the Presentation of the Theotokos);
regnatrix by John theGeometer (Hymn4On theAnnunciation
of the Theotokos).

Queen and Lady by pseudo-Athanasius (Sermon On the An-
nunciation of the Theotokos); St. John Damascene (Homily
1 On the Dormition); queen and lady of the universe by
St. Theodore the Studite (Homily on the Dormition of the
Theotokos).
Equally is she so called in the West:
Lady by St. Peter Chrysologus (Sermon 142); Saint Ildefon-

sus of Toledo (On the Perpetual Virginity, ch. 12); Saint Bede the
Venerable (On Luke, ch. 1); St. Anselm of Canterbury (Oratio
52)ii; “Mary is Lady of things, by a singular coeval dignity restor-

i Damascene English texts from translations by E. W.Watson, L. Pullan, and
M. H. Allies; the reference to “S. Zonam” is unclear.

ii This work is now attributed to Eadmer of Canterbury. Hill,Marian Studies
14 (1953): 138–39.
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ing all things through that grace which she merited,” says Ead-
mer of Canterbury (On the Excellence of the Virgin, ch. 11); “Lady
of the heavens, of the earth, and of the underworld … Quick!
Lady Mary, help us, so that we might be conducted as sons
by your governance and dominion,” writes Conrad of Saxony
(Speculum Beatae Mariae Virginis, V.3).
She is called queen, queenof heaven, queenof our salvationby

Alcuin of York (Song 86, 121, 134, 173, 203); queen of the world by
St. Peter Damian (Hymn for the Annunciation of the Blessed
Virgin Mary); “In heaven queen of the saints … , and on earth
queen of kings … , queen of the heavens possessing all her
Son’s kingdom by right,” says St. Rupert of Salzburg (On the
Songof Songs, l. 3, c. 4); ourqueen, the queenof theheavensby St.
Bernard (Sermon on the Assumption); empress of the heavens,
mistress of the angels by Blessed Peter the Venerable.
She is called queen and lady in Sermon 44 among the works

of St. Peter Damian; by St. Bernard (Sermon on the Assump-
tion, Sermon on the Octave of the Assumption); queen of
the angels and lady, queen of the heavenly hosts, possessing
supremacy over heaven and earth by Blessed Peter (Sermons 33
and 34); queen of angels, queen of those who rejoice in heaven,
queen of all creatures by St. Bonaventure (Sermon 4 On the
Assumption); mother of God and therefore lady by St. Thomas
Aquinas (Exposition of the Angelic Salutation); and Albert in
his Marialei writes: “The Blessed Virgin was assumed to the
help of salvation and the fellowship of the king … she has the
crown of the kingdom triumphant and the Church militant,
whence … she is the queen and lady of the angels … , empress
of the whole world … ; In her resides the fullness of perpet-
ual heavenly power to bind and loose by her authority … The
Blessed Virgin holds all power in Heaven, in Purgatory, and in
Hell … From the same dominion and kingdom by which the
Son takes the name king, she is also queen … She would prop-

i This work is no longer attributed to St. Albert the Great.
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erly be called Queen of France who would be lady truly and by
right of all which is in France: but the Blessed Virgin truly and
by right and properly is lady of all that exists in God’s mercy,
therefore she is properly called Queen of Mercy … for where
the king reigns, the queen reigns also.” (q. 43, §§2, 158, 162, 165)
Likewise, one could cite in support of these titles Gerson, Ru-
usbroeck, St. Bernardine of Siena, Dennis the Carthusian, St.
Peter Canisius, Suarez, St. Louis Marie Grignion de Montfort,
and St. Alphonsus of Ligouri.
(ii) The Popes teach as follows: Pope Gregory II calls her lady

of all things,2 and this mode of speaking is permitted by the
Council and borne out in the images of Our Lady. Pope Sixtus
IV calls her queen of the heavens.3 Pope Leo XIII calls her queen
and lady of all things,4 queen of all things,5 and that “directing
and helpingmankind to eternal life; … it is thus that the crown
of the kingdoms of heaven and of earth will await her because
she will be the invincible Queen of Martyrs. It is thus that she
will be seated in the heavenly city of God by the side of her Son,
crowned for all eternity,”6 and “queen of the apostles … from
her heavenly abode she began, by God’s decree, to watch over
the Church … so that she who was so intimately associated
with the mystery of human salvation is just as closely associ-
ated with the distribution of the graces which for all time will
flow from theRedemption.”7 Whence Pope Pius X states: “Mary
stands as queen at His right hand.”8
(iii) The Roman Liturgy proclaims Mary as queen and lady:

Salve Regina; Ave regina coelorum, domina Angelorum; Regina
coeli;Domina nostra;Gloriosa reginamundi, intercede pro nobis
adDominum;Coeli regina etmundi domina; our queen; queen of
2 In ep. ad Germ. Const.; Conc. oec. VII (Nic. II, a. 787).
3 Const. Cum praeexcelsa.
4 Enc. Iucunda semper.
5 Enc. Fidentem.
6 Enc.Magnae Dei Matris.
7 Enc. Adiutricem populi.
8 Enc. Ad diem illum.
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the world; queen of all the saints; assumed to the heavenly king-
dom; enthroned next to the Son; ruling over all creatures, etc.
Even the liturgies of the East proclaim this: Mary is a true

queen and truly queen (Coptic, Ethiopian), our queen (Liturgy
of St. John Chrysostom and St. Jacob), our lady (Liturgy of St.
Jacob, St. Basil, St. John Chrysostom, Marionites), queen of all
creation (Liturgy of St. John Chrysostom).
This is such that he would be held a slanderer who denied

that she is a true queen.
(iv) Theological considerations provide a threefold title,

namely because Mary is (n. 204) the mother of the God-Man,
(n. 205) mother and aidei of the Redeemer, and (n. 206) her
association with the three Persons of theMost Holy Trinity, to-
wards whom she bears special relations.

204.Her first title is due to the fact thatMary is theMother
of the God-Man.—Christ as an individual man, by reason of
the Hypostatic Union, is truly king and lord of the universe,
because even as an individual man the Son is of the nature
of God and is therefore heir of the universe insofar as He is
through whom all things were made and through whom God
also makes the ages. But the Mother of the God-Man belongs
to the order of the Hypostatic Union and participates in the
dignity of the Son of God, for the divine maternity, just as the
Hypostatic Union, borders upon the very being of the same
Divine Person. Therefore, just as is the case for the individual
man Christ, so also ought His mother connaturally participate
in the reign and dominion over the universe, and she is there-
fore truly queen of the universe, albeit nonetheless by partici-
pation in Christ and in subordination to Christ.
Thus, (i) By maternal right she disposes in the Son all those

things which inseparably and essentially accrue to Him from
His birth and of which He takes possession.
(ii) Indeed, in filial gratitude Christ is moved to deliver over

i Merkelbach calls Mary adiutrix, not coredemptrix.
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to His Mother a share in rule and dominion, which is so far de-
pendent upon His mother’s consent, she was also able to take
possession and administer as a human being.
(iii) Just as themother orwife of the king at various times ex-

ercises some jurisdiction of benevolence and charity (III Kings
2:9; Esther 2:17 and 5:3), so also the Blessed Virgin, Mother of
theWord Incarnate and spouse, exercises a certain benevolent
and merciful power and jurisdiction in Christ’s kingdom, as if
called upon to reign over one half of it, namely that of mercy,
while Christ is said to have reserved for Himself the half of jus-
tice.

205. The second title is due to the fact that Mary is the
spouse of the Word Incarnate, the Mother and Aide of the
God-Redeemer. — Christ is not only king of the universe as
the natural Son of God by reason of the Hypostatic Union, but
He is also specifically king of men, because by His victory He
snatched them from the power and reign of the Devil and car-
ried them over to His power and reign. Indeed, the king of the
angels, who being superior to them, took on the form of a slave
and humbling Himself in His passion and death, made obedi-
ent unto death, death on a cross, merited to be exalted over all
and glorified as king of the whole universe (II Phil 2:8–9).
But the Blessed Virgin Mary had a part in the redemption

and victory of Christ; indeed, she joined herself to the humili-
ations, labors, and passion of her Son. Therefore, she also con-
naturally ought to participate in the power and reign of Christ,
and thus she is truly queen of men and of angels.
Just as the whole universe is to be subordinate, and not only

angels and men, it follows that Christ and the Blessed Virgin
rule over the universe.

206. The third title is due to the fact thatMary has an affin-
ity and relation to the three Divine Persons of theMost Holy
Trinity.— For she is the most favored and firstborn daughter
of the Father, endowed with all graces and privileges, the most
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beloved Mother of the Son, and the predestined spouse of the
Holy Spirit.
(a) The Father is king of the universe and the Blessed Vir-

gin is His most favored and firstborn daughter. Therefore, juts
as Christ is king and governor of the universe, and has a right
to the inheritance of the Father because He is the only begot-
ten Son of God, so also it is fitting that the Blessed Virgin be
the queen participating in the reign and before other have a ti-
tle for participating in the inheritance of the Father, because
of her singular claim is preeminent among all of His adoptive
daughters.
(b) The Son is king. The Blessed Virgin Mary is the mother

of the Son and is united to Him in all things, sharing in all that
is His, joined intimately with Him through His entire life, pas-
sion, and death. Therefore it is also fitting that she be joined to
Him inHis glorification, ruling power, and universal dominion.
(c) The Blessed Virgin is proclaimed to be the spouse of the

Holy Spirit. But between husband and wife all things are held
in common. Therefore it is also fitting that theHoly Spirit share
His power, rule, and dominion in the universe withMary, espe-
cially with regard to the supernatural goods of grace and sanc-
tifying gifts.
Moreover, according to the ordination of divine predestina-

tion, Mary, one with Christ, is the end of the whole universe.
Therefore, it is fitting that, one with Christ, she exercise rule,
power, and dominion throughout the whole universe, over all
men and angels and other creatures, in heaven and on the
earth.

207.TheChurchdesignates theVirginasQueenwithmany
and diverse appellations, for the sake of which special and
superior titles it is meet to offer some defense. In particular:
She is called Queen of the Angels because she is purer than

the angels themselves, and her mission to men as the Mother
of God andMother of the Redeemer is more excellent, and her
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obedience to divine commands is more prompt andmore per-
fect.
She is called Queen of Patriarchs because they were justified

by faith in the coming Christ, fervently desiring and petition-
ing that advent of His. Mary by her high purity and charity and
fervent desire, drewChrist to earth, andbyher greater faith and
belief upon themessage of the angel, conceived the very Savior
God in her womb.
She is called Queen of Prophets because they announced

the coming Christ, but Mary prophesied more excellently: All
generations will call me blessed, because the Almighty has done
great things for me.
She is called Queen of Apostles and Evangelists because they

were chosen by God to teach us the truths of the Faith, while
Mary was able to instruct the Apostles themselves and by her
prayers obtained the descent of the Holy Spirit upon them.
She is called Queen of Martyrs, to whom belongs more emi-

nently the qualities of the martyrs, since her soul was afflicted
with the most extreme suffering, to which none, the Savior’s
Passion excepted, were equal:
(a) due to their cause, whichwas the very Passion of hermost
beloved Son, the weight of the crimes of all humanity, and
the great ingratitude of men, which the passion of her Son
could not have escaped;
(b) due to their subject, on account of the more perfect tem-
perament of her body and the greater sensibility of her soul;
(c) due to themanner, on account of hermore intense love of
God, more vehement maternal love, purer sorrow without
consolation, and greater end (namely, the expiation of the
sins of the entire human race and the acquisition of graces
for all);
(d) finally, due to their duration, because she suffered during
her life from the conception of the Savior and the prophecy
of Simeon, and the height of this pain was attained in the
death of her Son.
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She is called Queen of Confessors and Doctors, because the
Word, the Incarnate Son in her womb, is devoutly confessed
and, during her life, and even more during her death, did not
cease to be confessed.
She is called Queen of Virgins because she kept perfectly her

perpetual virginity in every way during the conception and
birth, it being preserved by God.
She is called Queen of All Saints, naturally, because she ex-

cels them all by the dignity of being Mother of God, by her
perfection of grace and glory, by her greater purity and more
eminent virtue, and by her higher mission.
She is called Queen of the Church and likewise of the Faith-

ful because she is constituted, along with Christ, to watch over,
reign, and govern them.
She is called Queen of the living and the dead: of the dead,

because with Christ she has destroyed the kingdom of death
and she, shortly after death, was raised to immortality; of the
living, because with Christ she has prevailed to establish the
kingdom of life and to share the true life of divine grace with
us for eternity.

208. Objection. The mother of the king is not connaturally
queen; therefore, neither is the Mother of God a queen.

Response: I deny the equivalence. As we have already said,
noone is trulymother of the king in the strict sense, becauseno
king from his birth holds the kingship, but is only crowned af-
terwards. However, Mary truly is the Mother of the Savior God
and King, because her Son, from the beginning of His concep-
tion, is God, incarnate for the sake of our salvation; He is the
man Jesus who was always the Son of God. Therefore, it comes
from His mother, and from her consent, that this man be the
Son of God, Savior and King of the universe. Whence, Mary
truly gave birth to the King and Savior and is thus likewise the
cause of His whole dominion, just as it is in the human nature
of Christ to exercise it. Hence, the right to participate in the
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entire dominion of this Savior-Son belongs connaturally to the
mother.

209. Corollaries.—(1) The regal office of Mary is to be con-
ceived to the analogy of the reign and governance of Christ,
in which she participates. Christ the King rules the entire per-
fect society of the Church as well as the whole human race and
ordains them to the common good, both by legislative power
(proposing revealeddoctrine, showing thewayof salvationand
perfection by word and deed, promulgating the law of God),
and by judicial and executive power (this He does not only
by externally proposing and promulgating the New Law and
reveal doctrine, but also internally, infusing the light of faith,
grace, charity, and the virtues). And this is the greater truth,
that the new law is principally grace, an internal illumination
indicating what is to be done in relation to eternal life; secon-
darily it is external promulgation.9 The Blessed Virgin partici-
pates in the reign and governance of the Church and its ordi-
nation to the common good: principally and internally as she
is the cause why all graces are dispensed and fall to men and
she has the office of ordering them through grace and charity
to the common good; secondarily, also externally, by instruct-
ing with her words the apostles themselves as to revealedmys-
teries and indeed by the example of her deeds showing all the
way to salvation and perfection. However, she does not seem
to participate specifically in the judicial or executive powers
(called coercive in the infliction of punishments), for Mary is
not the queen of justice, but of mercy.
(2) From the moment of the Incarnation and the divine

maternity, the Mother of God possesses in principle the right
to her kingdom. Yet, according to the arrangements of divine
providence, she had tomerit even that in conjunction and sol-
idarity with Christ. Hence, she was not to have fully exercised
it except from the moment she was united with her glorious

9 St. Thomas, Summa Theologiae, Ia-IIae, q. 106, a. 1.
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Son in heaven and at the same time established as queen of all
things.
(3) Nonetheless, as in Christ, the exercise is limited. For

her reign is primarily more spiritual than temporal, more su-
pernatural than natural. Hence: (a) She exercises dominion
and power primarily over graces and spiritual goods, which of
themselves are ordered to salvation, and in addition, she ex-
ercises it over natural goods secondarily insofar as they are
able to be ordered to salvation. (b) Her power is directly over
spiritual things and indirectly over temporal things. Nonethe-
less, her dominion is de iuredirect regarding temporal things at
least as to its first actuality, while ordinarily not exercised, for,
as Christ said,My kingdom is not of this world (John 18:36).10

(4) Christ seems to have reserved exclusively to Himself the
kingdomof justice: John 5:22, 27 andActs 10:42. To the Blessed
Virgin is handed over a share in the kingdom of mercy, insofar
as she is themediatrix of all graces.Whence, she is said to have
obtained from Christ half of the kingship over the world.
(5) Mary also reigns in Purgatory, not, however, with the

same fullness of power, for she does not prevail to directly
free souls or to rescue them or diminish their punishments;
nonetheless she does so indirectly by inspiring works of grace
in the faithful (moving them to make offerings for the sake
of souls, praying God that He apply such offerings to such
souls), or applying such dispositions to them in God’s name,

10 See also St. Thomas, Summa Theologiae, IIIa, q. 59, a. 4, ad 1: “As was said
above (a. 3, ad 1), judiciary power goes with royal dignity. Now Christ, al-
though established king by God, did not wish while living on earth to gov-
ern temporarily an earthly kingdom; consequently He said (John 18:36):
My kingdom is not of this world. In like fashion He did not wish to exercise
judiciary power over temporal concerns, since He came to raisemen to Di-
vine things. Hence St. Ambrose observes on this passage in Luke: It is well
thatHewho camedownwith aDivine purpose should holdHimself aloof from
temporal concerns; nor doesHe deign to be a judge of quarrels and an arbiter
of property, since He is judge of the quick and the dead, and the arbitrator of
merits.”
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or in some other way consoling these souls. She reigns over the
demons also, who tremble while acknowledging her power, for
she can shatter their attacks, vanquish their temptations, and
triumph over their snares. She reigns over the angels whomin-
ister to her; she shows to them the will and rule of Christ, and
they are thus prepared to serve Him.
She rules over the blessed, for their essential glory depends

upon the grace which Mary procured for them. Their acciden-
tal glory, however (as is the case of the angels), grows through
Mary: by the sharing of revelations and knowledge, joy in her
sight and presence, and due to souls saved by her intervention
or the triumphs procured for the Church, and due to the dig-
nity, glory, and honor obtained in her service.

210. Observation—The glory ofMary in heaven is acciden-
tal: due to her assumed, glorified body and due to the glory and
splendor shining forth of the dignity of the queen of heaven,—
from the height of regal dominion that belongs to her over all
creatures (even the irrational ones),—from the universal king-
dom and jurisdictional power which she exercises over all the
angels and saints, who are all prepared to serve and obey their
most high queen.
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